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The Questions of Nalaka / Nalada 
in the Mahavastu, Suttanipata and the Fobenxingji jing’ 


Seishi KARASHIMA AND Katarzyna MARCINIAK 


Prologue 

The Mahdvastu (hereafter “Mv”) is one of only three large texts of the 
Mahasamghika-Lokottaravadin school surviving in the original Sanskrit. It is part of its legal 
texts (Vinaya) and is built around the biography of the Buddha. In it, the life of the Buddha is 
described in detail in a particular language called Buddhist Hybrid Sanskrit. We can compare 
stories in this text with parallels in the literature of other schools transmitted in other 
languages, such as Pali and Sanskrit, as well as a Chinese translation of the Buddha’s 
biography, named the Fobenxingji jing WHA{TEK, T. 3, no. 190, translated by Jfanagupta 
PAAKWES in 591 CE. 

The editio princeps of Mv was prepared between 1882-1897 by Emile Senart on the 
basis of six late manuscripts of the text, of which the oldest one is dated from 1800 C.E. (Ms. 
B). The edition, which was made in the 19" century, based on the 19" century manuscripts (!), 
has become the basis for all research on the text, its content and composition, as well as the 
language, which it represents. 

It was in the 1960s and ‘70s that the situation dramatically changed. Thanks to the 
activities of the Nepal-German Manuscript Preservation Project, much older and more 
valuable manuscripts of Mv than those, which had been used by Senart in his edition, were 
discovered in Nepal, photographed and subsequently catalogued by the Nepalese German 
Manuscript Cataloguing Project. Amongst them, the following two manuscripts are the most 
important, namely: 

(1) The sole extant palm-leaf manuscript, consisting of 427 folios, dating back to the 
12"~13" century, on palaeographical evidence; the original is lost; its microfilms 
are available at the National Archives of Nepal in Kathmandu and the 
Staatsbibliothek zu Berlin (abbr. Sa) 

(2) The oldest extant paper manuscript, consisting of 238 folios, completed in 1657 
C.E. by an eminent scribe named Jayamuni Vajracarya. The original is kept at the 
National Archives of Nepal in Kathmandu; its microfilms are available at the 
Staatsbibliothek zu Berlin and the National Archives of Nepal (abbr. Na) 


* We very grateful to Peter Lait and Susan Roach, who went to great trouble to check our English and to Aneesah 
Nishaat and Li Cheng-Jung, who read through our draft and offered many useful suggestions. This work was 
supported by JSPS KAKENHI Grant Numbers 17K02219, 16K02172 and 26284026. 
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The facsimile edition of the manuscript Sa was published by Akira Yuyama (Zhe 
Mahavastu-Avadana in Old Palm-Leaf and Paper Manuscripts, 2 vols.) in 2001. The oldest 
paper manuscript of Mv, namely Ms. Na, is of special significance. Its scribe, Jayamuni 
Vajracarya, working from the above-mentioned palm-leaf Ms. Sa or its copy, sanskritised 
many of the Middle Indic forms of Ms. Sa, made emendations, additions and deletions and 
thus, changed the features of the language and the content of the text substantially — one of 
the most illustrative instances of his changes is the title of the text, namely Mahdvastu in Ms. 
Sa was altered into Mahavastu-avadana in Ms. Na. All the later paper manuscripts of Mv are 
based directly or indirectly on Ms. Na, which, in turn, is none other than a copy of the old 
palm-leaf ms. Sa. 

A new edition of the Mahavastu is currently being prepared by the present authors on 
the basis of the above-mentioned two old manuscripts. Preliminary research conducted on the 
extant manuscripts of the text has proven that the two oldest manuscripts Sa and Na 
constitute the most important and valuable material for the preparation of a new edition of 
My, e.g. Ms. Sa contains far more Middle Indic forms, such as yeva (Skt. eva), viya (Skt. iva), 
khayitaka (Skt. khdadita-ka) etc. than later manuscripts of the text. 


While we were reading the chapter of “The Questions of Nalaka” in Mv, we found 
that the Sanskrit text agrees very well with its parallel in the above-mentioned Fobenxingji 
jing — the name of the monk is Nalada (Ab #@SE) instead of Nalaka! —, and realised that the 
comparison of the verses in Mv with those in the Suttanipdta and in the Chinese translation 
helped us to understand properly the difficult verses in this chapter. However, there are some 
verses, where Mv and the Chinese translation differ. The school affiliation of the Fobenxingji 
jing remains unclear despite the fact that many studies have been devoted to this problem. 
Probably, this text is rather an amalgam of the Buddha’s biographies of several schools, such 
as the Dharmaguptakas, Kasyaptyas, Mahasamghikas, Sarvastivadins, Mahisasakas — these 
names are referred to at the end of the text ——’, and it was presumably compiled in China. 
Despite the complexity of its origin, this voluminous Chinese translation (300! pages in the 
Taisho Tripitaka) is extremely important for the study of Mv. Though Samuel Beal published 
an English translation of the Fobenxingji jing in 1875, it is rather an excerpt of the text and 
therefore, it is desideratum to translate the whole text into English, comparing it with Mv. 


In this article, the following texts and translations are juxtaposed: 
(1) the reading of the new edition of the Mahdvastu (Mv(KM)), based on 
manuscript Sa (403v1-404r3), followed by an English translation 


' For the confusion among Nalaka, Nalada and Narada, cf. BHSD, s.vv. 

> Somebody asked: “What is the name of this scripture?” (The Buddha) answered: “Mahasamghikas call it the 
"Great Matter" (Mahdvastu); Sarvastivadins call this scripture the "Great Decoration" (*Mahdlamkara); 
Kasyaptyas call this the "Cause of the Birth of the Buddha" (*Buddhotpdda-nidana); Dharmaguptakas call it-the 
"Original Deeds of Sakyamuni Buddha" (*Sakyamunibuddhapiirvacarya), Mahisasakas call it the "Root of the 
Vinayapitaka" (*Vinayapitakamiila). T. 3, no. 190, 932a16~21. BRIE] AL: “Bey 44 HERS 2? ASL <A AT, 


FKP; WEES NAS AE, WEEN A oS EAE Be, SERRE FS PUA ERAN THT 
JE) DENN Fs FEEIBURA, ”. 
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(2) the reading of Senart’s edition (Se), vol. 3, pp. 386-389 

(3) the parallel verses in the Suttanipata 699-723 (Sn) 

(4) K.R. Norman’s English translation of the Suttanipdata (Sn(tr.N)) 

(5) the parallels in the Fobenxingji jing (Fbx; T. 3, 830a19-c16) followed by an 
English translation 


In the new edition, abbr. Mv(KM), under preparation by the present authors, the 
italicised characters indicate that they are emended readings, differing from the base text, 
namely the sole extant palm-leaf manuscript Sa. 


Mv(KM) Nalako Katyayano bhagavatah padau Sirasa vanditva bhagavantam etad uvaca 
“purohito mahya pita Toneharasya rajino | 
utpadesu viniyukto’ naksatresu gatingato’ ||> 
tam me pita avacesi® arthakamanukampako | 
"buddho khu putra utpanno gaccha pacina’ pravraja" || 
so (’)ham bhagavan‘ anuprapto "sadhu ..’ pravrajahi'° mam" | 
vaisaradyehi sampanno'! vacam bhase tathagato || 
Katyayanam brahmanam ..'” "ehi bhiksii" ti alape | 
sa ..'° etasya pravrajya abhi va upasampada” || 
Having bowed his head at the Lord’s feet, Nalaka Katyayana said to the Lord as 
follows: 
“My father is King Tonehara’s domestic priest. He is versed in interpreting omens and 
adept in astrology. 
My father, who is compassionate and desires the welfare of others, told me: ‘A 
buddha has now appeared in the world. Go east and take up monastic life!’ 
Therefore, O Lord, I came here. Please ordain me.” The Tathagata, who was endowed 
with confidence, spoke the (following) words. 
He said to Brahmin Katyayana: “Come, O monk!” This was his initiation and 
ordination. 

Se Nalako Katyayano bhagavatah padau Sirasa vanditva bhagavantam etad uvaca || 
purohito mahyam pita Toneharasya rajino | 


> The mss. vineyukto; Se em. vidyayukto (~ mss.; unmettr.). 

4Se gatim®. 

° Pada ais bha-Vipula; pada c is sa-Vipulda (read utpdadesii, m.c.). 

° Se avacdasi; for the aor. in -esi, cf. BHSG 8§ 32.63-32.67. 

7 So read the mss.; Se pracina; Pa pdcina. 

* Se bhagavam; for the voc. sg. bhagavan, cf. BHSG § 18.81; Abhis III § 15.4; two short syllables bha-ga- are 
contracted into one long syllable (m.c.). 

° One syllable is lacking in pada b; Se supplies tvam. 

© Se pravrajehi (unmetrical). 

"' Se sampannam. 

® One syllable is lacking at the end of this pada; Se adds ca, which makes it ra-Vipuld; alternatively, we can 
read katyayanam <ca> brahmanam and obtain a regular Pathya. 

'3 One syllable is lacking here; Se supplies Ai at the end of pada c, but the metre is better by adding a syllable 
(e.g. va) after the word sd. 


149 


PDF Version: ARIRIAB XXI (2018) 


utpddesu vidydyukto niksatresu gatimgato || 
tan me pita avacasi arthakamanukampako | 
buddho khu putra utpanno gaccha pracina pravraja || 
so ()ham bhagavan anuprapto sadhu tvam pravrajehi mam | 
vaisaradyehi sampannam vacam bhase tathagato || 
Katyadyanam brahmanam ca ehi bhiksiiti Glape | 
sd etasya pravrajya hi abhi ca upasampada || 

Sn - 

Fox 830al9f. JbRECEIK IIe, Thao. SGA, Janetie, Zl 
AA—TAl, AAT CL, PRP AB HEPE BIE D fea AU Se B 
Early one morning, the monk Nalada came out from his cell and paid a visit to the 
Buddha. Having come to the Buddha, he bowed his head at the Buddha’s feet and 
withdrew to one side to sit down. Scarcely had he sat down on one side when Nalada 
asked the Buddha in verse about the meaning (of the Teaching): 


Mv(KM) ayusmam Katyayano aha" 
Venerable Katyayana said: 

Se ayusmam Katyayano aha 

Sn - 

Fbx - 


verse 1 
Mv(KM) “anyasi!* etam vacanam Asitasya yathatatha"® | 
tvam'’ tu Gautama prechami sarvadharmana paragah' ||!” 
“T have understood this utterance of Asita as it is. Now I ask you, O Gotama, who 
have gone to the far shore of all phenomena. 
Se “ajnasi etam vacanam asitasya yathatatham | 
tvam tu gautama prcchami sarvadharmana paraga || 
Sn 699 “anndtam etam vacanam Asitassa yathatatham 
tam tam Gotama pucchama (vl. -ami) sabbadhammdana paragum 
Sn(tr.N) “This utterance of Asita is known to be true. I ask you this, Gotama, who have gone 
to the far shore of all phenomena. 
Fox “ROAR AE att SWEAR EL 
SSE PECL. EE) BUA (vs. 1) 


“Now, I am finally convinced what (A)sita (said) in the past, (and) clearly understand 


that his utterance was right and nothing but the truth. 


The mss. lack the word aha; Se supplies this word. 

S So read all the mss.; Se em. ajfdasi; on jn > nin > ny, cf. Roth 2000: 10, 93 (Gnatva / natva / nydcc4a); see also 
BHSD s.v. anyasi “(representing Pali afindsi? quasi-MIndic for semi-MIndic ajfiasi, which Senart reads by em., 
or @°;), aor. of jida-, knew”; cf. also BHSD s.v. anyataka; BHSG § 2.15. 

'© Se yathatatham. 

’ Se tvam; for the 1. acc. sg. tvam, cf. BHSG § 20.15; Marciniak 2014: 172. 

'8 Se paraga. 

Pada a is bha-Vipuld. 
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Now, (if) I can listen to the Lord’s teaching, (I can) go across to the other side of all 
phenomena. 


verse 2 

Mv(KM) anagaram” upetasya bhiksajivam”' cikirsito | 
muni pratyahara” dharmam mauneyam uttamam padam” ||” 
To (me), who have entered the homeless life and long for the life of mendicancy, tell 
(me), O Sage, the teaching (concerning) sage-hood (which is) the supreme state.” 

Se anagaram upetasya bhiksajivam cikirsato | 
muni pravydhara dharmam mauneyam uttamam padam || 

Sn 700 anagariy’upetassa bhikkhacariyam jigimsato (v.1. jigisato)”* 
muni pabrithi me puttho moneyyam uttamam padam 

Sn(tr.N) I have come to houselessness, longing for the alms-round. Tell me, sage, when 
asked, the supreme state, sage-hood.” 

Fox MOEA ROR AT 
FTIR AT EAR 2 Rae ETE” (vs. 2) 
Having already abandoned home, I could leave home (to become a monk), and also 
live by begging for alms. 
What retribution will one obtain by practising this practice? Now, I ask the Buddha, 
the Lord.” 


Mv(KM) bhagavan aha 
Sn - 
Fbx = fgihy, TH ESRI E De AR ee 8 AB ERE 


Then, the Lord replied immediately to the elder monk, Nalada, in verse: 


verse 3 

Mv(KM) “mauneyafi ca prechasi Nala’, ti bhagavan’’, “duskaram”° durabhisambhunam”’ |** 
hanta te tam ca vaksyami samstambhasva” drdho bhava || 
“You ask about sage-hood, O Nala!”, said the Lord, “(which is) hard to practise, hard 
to attain. Come, and I shall tell you about it. Be steadfast and firm. 

Se mauneyam ca prechasi nala duhkaram durabhisambhunam | 


0 Se anagaram; cf. Abhis IH, s.v. an-agara~ “(Skt, SWTF, Pa), an-dgara~ (BHS[Mvu]; SWTF, Pa)”. 

*>I Mss. siksa°; Se em. bhiksa°; cf. Sn. 700 bhikkhdcariyam. 

» Sa Na pratyahara; Se pravyahara. 

3 Pada c is sa-Vipula. 

“The forms jigimsato/jigisato (“desiring to win” < OIA. jigisati; cf. Oberlies 2001: 22) here are probably 
corruptions of MI *cikissato, *cikisato or *cikimsato (< OIA. cikirsato). Cf. BHSD, s.v. niscikirsa. 

> All the mss. read prcchasi kin ti bhagavan Nala...; Se omits the underlined words; cf. Sn 701 moneyyan te 
upannissan ti_bhagava dukkaram. The words ti bhagavan “so said the Blessed One” are hypermetric and, 
probably, are reciter’s remark. Cf. Sn(tr.N), p. 154 (ad 18-29). 

6 Se duhkaram. 

°7 Two short syllables du-ra- are contracted into one long syllable (m.c.). 

*8 There is one redundant syllable in pdda a; if we read without ca, pada a becomes sa-Vipuld. 

> Corr. Se; the mss. samstavasya. 
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hanta te tam ca vaksyami samstambhasva drdho bhava || 

Sn 701 “moneyyan te upannissan” ti bhagava “dukkaram durabhisambhavam 
handa te nam pavakkhami, santhambhassu dalho bhava 

Sn(tr.N) “I shall explain sage-hood to you”, said the Blessed One, “(which is) hard to 
perform, hard to endure. Come now, I shall tell you about it. Stand fast; be firm. 

Ayar dujjayam dupparakkantam bhavai aviyattassa bhikkhuno \I24.2Il 
sambaha bahave bhujjo duraikkamd ajanao apasao. \|24.5ll 

Fox = 7KTHT TRS EA 
KOREA ABER ETZETAl (vs. 3) 
“You ask about the retribution from practising the practice. This matter is transient 
(#655) (and) difficult to ascertain. Now, I shall tell you. You should generate exertion 
and be steadfast. 


verse 4 
Mv(KM) samanabhagam kuryasi grdme” akrustavanditam’' | 
manopradosam” raksesi ksante*’ cAnumato bhava ||** 
One should practise equanimity, (both) being reviled or revered in the village. 
You should ward off fault(s) of the mind. One should be patient and agreeable. 
Se samdnabhagam kuryasi grame akrustavanditam | 
manopradosam raksesi ksanto canumato bhava || 
Sn 702 samanabhavam kubbetha game akkutthavanditam 
manopadosam rakkheyya santo anunnato care 
Sn(tr.N) One should practise equanimity, (for) there is praise and abuse in a village. 
One should ward off fault(s) of the mind. One should wander calmed, not haughty. 
Ayar vayasd vi ege buiyad kuppanti mdnava ||24.3|| 
unnaya-mdne ya nare mahayad mohena mujjhai — ||24.4|| 
eyam te ma hou eyam kusalassa damsanam ||24.6|| 
tad-ditthie tam-muttie tappurakkare tas-sanni tan-nivesane ||24.7]|||24.8|| 
Fox SATA HOKE ESD 
FO pilot 0G EMU A ESR (vs. 4) 
Whenever a practitioner enters a village, he (should) harbour an impartial mind 
(whether) being praised or reviled. When there is something which disturbs the mind, 
one should ward it off; (and) attain the unsurpassed fruition of tranquil concentration. 


verse 5 


© Corr. Se; the mss. time (?). 

3! Corr. Se; the mss. °vindeti. 

> Na Se °dosam. 

3 Se ksdnto; for the nom. sing. masc. -e, cf. BHSG § 8.25; Abhis HI § 6.3; Karashima 2002: § 9.2. Cf. Sn santo 
= Fbx #7E “tranquil concentration”. 

* Pada a is ma-Vipuld. 

35 fré_[- 48 “the unsurpassed fruition”. This translation seems to have resulted from confounding anumato (Mv) 
with Skt. anuttamo (“unsurpassed”). 
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Mv(KM) uccavaca niscaranti ddve* agnisikha’ viya® | 
nari munipralobhaye*® tava te*? ma*' pralobhaye” ||* 
Various things occur, like flames of a fire in a forest. Women tend to seduce sages, but 
may they not seduce you. 

Se uccdvaca niscaranti dave agnisikha iva | 
nari munipralobhdaye tava tam ma pralobhaye || 

Sn 703 uccavaca niccharanti daye aggisikhipama 
nariyo munim palobhenti, ta su tam ma palobhayum 

Sn(tr.N) Various sorts of things emerge, like the flames of a fire in a forest. Women seduce a 
sage; may they not seduce you. 

Fox {7 AHS PUL PEAT CIR AS PA 
Shih Aim EAS EZR EZ AE YE (vs. 5) 
A practitioner constantly observes the sounds of shouting”, like a fierce fire, which 
blazes intensely. On seeing an elegant appearance of a woman, one should leave her 
and not give rise to attachment. 


verse 6 

Mv(KM) virato maithuno dharmo* hitva kame“ paropare”’ | 
aviruddho asamruddho ye satva trasasthavarah || 
Abstaining from sexual intercourse, having abandoned different kinds of sensual 
pleasures, (he is) neither obstructed nor hindered (by) mobile or immovable sentient 
beings. 

Se virato maithuna dharma hitva kamam parovaram | 
aviruddho asamruddho ye satva trasasthavarah || 

Sn 704 virato methuna dhamma hitva kame parovare 
aviruddho asaratto panesu tasathavare 

Sn(tr.N) Abstaining from sexual intercourse, having abandoned different kinds of sensual 
pleasures, (he is) not opposed (and) not attached to living creatures, both moving and 
still. 


Fox UPB PRA 


*° Corr. Se; the mss. devam (s.e.); cf. Sn 703 daye. 

37 Corr. Se; the mss. °sikham. 

38 Sa iva; Na ivam; Se iva. 

*» Dative sg. expressing “tend to”; Or muni pralobhaye (m.c.) < pralobhaye; cf. Sn palobhenti. 

4 So read the mss.; Se tam. 

4! Corr. Se; Sa Na mam. 

” Se pralobheya; for the ma + opt., cf. BHSG § 42. 

® Pada a is ra-Vipula. 

“4 TIP Ia% : There seems to have been a confusion between uccdvacd (“high and low, various”) and *ucca- 
vaca(s) (“loud speech’). 

*® Se maithuna dharma, which agrees with the reading in Sn 704; for the acc. sing. masc. -o, cf. BHSG § 8.36; 
Abhis III § 6.13. 

4 Sa Na kama; Se kamam. 

47 Sa Na paroparet (s.e.); Se parovaram; cf. PTSD s.v. parovara “sometimes through substitution of apa for ava 
also paropara’”; cf. Sn 704 hitva kame parovare. 
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Se GL BI See salsa «= THTRIAT AAR (vs. 6) 


ee plan to matters related with (sexual) desires, being free from causes of 
defilement both here and there“, free from both conditions of defilement and conflicts 
(with) all sorts of people in the world. 


verse 7 

Mv(KM) yathatmano” tathanyesam .. .. .. ..°° tathatmano | 
atmanam upamam krtva ndiva himse na ghataye || 
"As mine (is), so (are) others’; as (are) others’, so (is) mine." Comparing himself 
(with others), he should not kill or cause to kill. 

Se yathatmano tathanyesam yathanyesam tathatmano | 
atmanam upamam krtva naiva himse na ghataye || 

Sn 705 yatha aham tatha ete, yatha ete tatha aham 
attanam upamam katva na haneyya na ghataye 

Sn(tr.N) "As I (am), so (are) these; as (are) these, so (am) I". Comparing himself (with 
others), he should not kill or cause to kill. 

Fox kK AWRAMA I oe fa BE fay Se FE 
Me ee ae EE | (yd. i ae 7) 
There is no difference between my body and the bodies of others. My life and the 
lives of others are the same and equal.” Regarding clearly, considering and observing 
thus, one should not kill nor harm, when one becomes angry (v./. “reproaches”). 


verse 8 

Mv(KM) hitva-m-iha .. ...... anicchasya.... .. .. | 
es .. aniccho bhoti nirvrto* || 

Se hitvam iha alpiccham pi aniccho bhohi nirvrto | 

Sn 707 unidaro mitaharo appicch’ assa alolupo 
sa ve icchaya nicchato aniccho hoti nibbuto 

Sn(tr.N) He should have an empty stomach, taking food in moderation, with little desire, 
without covetousness. He indeed, having no hunger arising from desire, being without 
desire, becomes quenched. 

Fbx - 

Fbx 830b10f. #ARBaARMR Blas eal 
ma weet = DA BCE Ae (vs. 9) 
When one enters a village to beg for food, one should not look around at things and 
distract one’s mind. If one abandons what one lusts for and attaches oneself to, one 
will become liberated because of being free from attachments. 


48 AKI: Cf. Mv paropare (para + upara; lit. “the higher and the lower”; “various”) > Sn parovare. 

® Corr. Se; Sa Na athatmand. 

*» Four syllables are lacking at the beginning of pdda b; read with Se yathanyesam. 

5! Sa Na nivrto; cf. Sn 707 nibbuto; on the confusion between nirvrta / nivrta, cf. PTSD s.v. nibbuta; BHSD s.v. 
nirvrta. 
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verse 9 
Mv(KM) tyaja icchafi ca lobhafi ca yatra sakta prthagjanah | 
pandito parivarjeya” so tare narakam imam || 
Abandon desire and greed to which ordinary people are addicted. The wise man will 
avoid (them) and cross over this hell. 
Se tyaja iccham ca lobham ca yatra sakta prthagjanah | 
pandito pratipajjeya so tare narakam imam || 
Sn 706 hitva icchan ca lobhai ca, yattha satto puthujjano 
cakkhumd patipajjeyya*’ tareyya narakam imam 
Sn(tr.N) Having abandoned desire and lust, to which the ordinary individual is attached, one 
with vision should set out (on the path). He should cross over this hell”. 
Fox Jape —-W NAW AE 
mm AURA HERE = St aE EL (vs. 8) 


You should abandon lust and the like and self-conceit to which all ordinary people are 


addicted. Those who have eyes™, can avoid adversaries. Whether one takes poison or 
medicine, one (may) die equally*. 


verse 10 

Mv(KM) tato ratrim nivasito® gramam pindaya otare | 
ahvayam nabhinamdeya® abhiharam ca gramato*® || 
Then, having spent the night, one should enter the village for alms-begging. He 
should not rejoice at an invitation or offering from the village. 

Se tato ratrivivasato gramam pindaya otare | 
ahvayam nabhinandeya abhiharam ca gramato || 

Sn 710 tato ratya vivasane gamantam abhiharaye 
avhanam nabhinandeyya abhiharan ca gamato 

Sn(tr.N) Then at the end of the night, he should betake himself to a village. He should not 
rejoice at an invitation or a present from the village. 

Fox (G@ARRCKR RAL 
nh Seb Ai tet «=| DASE CES AIL) (see verse 8) (vs. 9) 
PCR AA GE Ra | UHR ONZE 
(ARABI IERIE ABR (vs. 10) 
When sitting alone at night, one should not think about invitations. Distancing oneself 
from a village, one should not think of it. Only when dawn breaks and one is going to 
beg (for alms), should one enter a village, while contemplating properly, thinking 
correctly. 


% “avoid, shun, disregard”; Se pratipajjeya (4 mss.); cf. Fox HEBER (“can avoid adversaries”); Sn patipajjeyya 


(probably a corruption of parivajjeyya). 

* The form patipajjeyya is probably a corruption of parivajjeyya. “One should avoid (desire and lust)”. 
4 eA: = Sn cakkhuma; 4 Mv pandito. 

5 UAE EGE > The meaning of the sentence is unclear. 

57 Se °nandeya. 

8 Read gamato (m.c.). 
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verse 11 

Mv(KM) na muni gramam asadya kulesu sahasd® care®! | 
ghdsesano” cchinnahaso® na vaca prapnuvam™ bhane || 
Having come to a village, a sage should not go around the houses in a hurry. 
Searching for food, one (should) avoid laughing and should not utter any word which 
comes into one’s head. 

Se na muni gramam asdadya kulesu sahasa care | 
ghdsesi na cchinnakatho na vaca prepsutam bhane ||* 

Sn 711 na muni gamam agamma kulesu sahasd care 
ghdsesanam chinnakatho, na vacam payutam bhane 

Sn(tr.N) Having come to a village, a sage should not pursue his search for food 
inconsiderately among the families. Cutting off all conversation, he should not utter a 
word with an ulterior motive. 

Fox UR PRUE KER ART 
HERRERA (Alas seeds (vs. 11) 
Having come to a village, one (should) stay in silence. One (should) beg for food, by 
going from one family to another. Wandering in a village, one should not laugh 
unawares. One should not talk to other people in a rude way. 


verse 12 
Mv(KM) sa patrapani vicareya grame amtiko® mikasammato” |“ 
tan .. dana na® nindiya” dataram ndvajanyeyam' || 
Wandering about with bowl in hand, not dumb, (but) one (should) pretend to be 
dumb. One should not criticise a gift whatever it is, nor should one despise the giver. 
Se sa patrapani vicareya amigo miigasammato | 
tam tam danam na nimdeya dataram navajaniya ||” 


° Se muni. 

© Corr. Se; the mss. sahasam. 

*! Sa vare (s.e.; the aksaras ca and va are very similar); Na varo. 

° The mss. ghosesino (s.e.); Se em. ghdsesi na (w.r.; we already have na at the beginning of pada d). 

® The mss. °ghdso (s.e.); Se em. ghdsest na chinnakatho; cf. Fox 14's “one should not laugh unawares”; 
PrMoSi(Ma-L) 30.26. uccagghikayam (“with a loud laugh”) antaragrham upasamkramisyamiti siksa karaniya. 
“ Mss. prapnuvatam; Se prepsutam (# mss.); see Senart’s comment in Se III 518; cf. also J. 3.380, n. 7. 

® J. 3.386 “When he has descended on a village the sage will not rush about in a hurry from house to house. 
Chary of words as he begs for food, he does not make a speech when he has obtained it.” 

°° Se amiigo. 


7 Sa Na asukasammato (s.e.; the aksaras su and mu are similar); Se migasammato. 

% In pada a two short syllables vi-ca- are contracted into one long syllable (m.c.; the metre is ma-Vipuld); the 
word grame is metrically superfluous; Se omits it. 

® The mss. lack na. 

Se tam tam danam na nimdeya; in the mss. two syllables are lacking in this pada; read either alpam danam (= 
Sn 713) or tam tam danam (em. Se); for the opt. in -iya, cf. BHSG § 29.34. 

™ Sa Na bhavatyayam (s.e.); Se datadram navajaniya, which agrees with the reading in Sn 713. 

® J. 3.386 “he will wander alone with his bowl in his hand, not dumb, though he seem to be so. He will not scorn 
a gift whatever it is, nor slight the giver.” 
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Sn 713 sa pattapdni vicaranto amigo migasammato 
appam danam na hileyya, dataram navajdniya 

Sn(tr.N) Wandering about with bowl in hand, not dumb (but) thought to be dumb, he should 
not despise a small gift, (and) he should not disparage the giver. 

Fox FMT CR MATRA 
BED BDSG Av. 7H) NERA BOS (vs. 12) 


When going around for alms-begging with a bowl in hand, one (should) be silent 


though possessing eloquence. On receiving a small amount of food, one should not 
become displeased. One, who gives food, should not be disparaged. 


verse 13 

Mv(KM) adasi iti "te sadhu”" na datto™ "bhadram astu te" | 
ubhayen(’) eva’ sadrso” ruksatvam” vinivartaye ||” 
If (somebody) gives, (one should say:) ‘It is good for you!’; if not given, (one should 
say:) ‘Good fortune be yours’. Being the same in both (cases), one should avoid harsh 
feelings. 

Se adasi iti te sadhu nddasi bhadram astu te | 
ubhayenaiva sadrso ruksatvam vinivartaye ||” 

Sn 712 alattham yad, idam sadhu, nalattham kusalam iti 
ubhayen’ eva so tadi rukkham va upanivattati 

Sn(tr.N) "Since I received (something), that is well; I did not receive (anything), (that too) is 
good." Being the same on account of both (occurences), he goes back to the very 
(same) tree. 

Fox ifr athe Elis 
K-01 LACES BASE BEE (vs. 13) 


When one receives something, that is the best. When one does not receive, one should 


not become angry. In both cases, one (should) have an impartial mind; one (should) 
go under a tree (and) eat as one likes. 


verse 14 


Mv(KM) so pindacaram® cariya*! vanantam abhiraksaye | 


® Sa Na sadha (s.e.). 

™ Sa Na na dako; Se em. nddasi (# mss.). 

® Se ubhayenaiva. 

Sa Na adrso. 

7 “roughness, harshness (of speech); cf. MW s.v. riiksatva “roughness, unkindness”; ritksavdc “rough speech”; 
ruksavadin “speaking roughly”; “he should give up rough speech”; cf. the reading in Sn 712 rukkham va 
upanivattati, Sn(tr.N): “he goes back to the very same tree”, but the next verse still deals with the instructions 
regarding going on almsround, therefore speaking of returning to one’s home at the foot of the tree, is out of 
place.” The reading in the Mv is better here. 

8 Pada c is na-Vipuld. 

” J. 3.386 “He will say to him, "you have given; good was it of you. You have not given; good fortune be 
yours." In both cases he will keep the same frame of mind and avoid all harsh feelings.” 

%° Sa pi pinda?® (ditt.; unmetr.). 

8! Se caritva. 
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tnodaro mita .. ..°° so alpeccho® syad alolupa* ||*° 
Having finished one’s alms-round, one should retreat to the forest. Having an empty 
stomach, (and taking food) in moderation, one should have little desire and be without 
covetousness. 

Se so pindacaram caritva navantam abhiraksaye | 
inodaro mitaharo alpeccho sydd alolupah \|*° 

Sn 708 (1“ line) sa pindacaram caritva vanantam abhiharaye 

Sn 707 (1* line) anidaro mitaharo appicch’ assa alolupo 

Sn(tr.N) When he has been on alms-round, he should betake himself to a grove. .... 
He should have an empty stomach, taking food in moderation, with little desire, 
without covetousness. 

Fbx 830620. Ric AEA (vs. 14a) FERS PF HIIEK (vs. 14b) 
Having eaten, one should go back to the forest, (stay under a tree and sit cross- 
legged. verse 15) 


verse 15 

Mv(KM) so vrksamiilopagato asanopagato muni | 
dhyapeti®’ akutobhayo* atmanam natitosaye ||* 

Having come to the foot of a tree (and) come to his seat, the sage (should) meditate 
without fear, and should not delight in himself too much. 

Se so vrksamilopagato Gsanopagato muni | 
dhyapayati ato bhavyam atmadnam natitosaye ||*° 

Sn 708cd upatthito rukkhamilasmim Gsantipagato muni 

Sn(tr.N) Standing at the foot of a tree, (or) come to a seat, he is a sage. 

Sn 709 sa jhanapasuto dhiro vanante ramito siya 
Jhayetha rukkhamilasmim attanam abhitosayam 

Sn(tr.N) Intent on meditation, firm, he should be delighted in the grove. He should meditate 
at the foot of a tree, delighting himself. 

Fbx 830b20f. FEAST FHM CERO LIMA Sty OE (WL. BOF (vs. 14bed) 
(Having eaten, one should go back to the forest,) stay under a tree and sit cross- 
legged. Staying on a bed, like a sage, one (should) restrain the body, mind and the 
mouth. 


830b22. Ault FS Le | BREF ELAEUIE RPK (vs. 15ab) 


8 Sa Na pitd (s.e.); two syllables — ¥ are lacking at the end of this pdda; Se corr. mitaharo, which agrees with Sn 
707 mitaharo. 

8 Read so ()Ipeccho (m.c.); Se omits so. 

* Se corr. alolupah; Sa Na syalpalolupa (s.e.). 

8 Pada a is bha-Vipuld. 

8° J. 3.387 “When the sage has finished his alms-round, he should keep to the edge of the forest. Though his 
stomach be empty he should eat sparingly, have little desire and be not greedy.” 

87 Se dhyapayati. 

88 So read all the mss.; Se ato bhayam; cf. MW, s.v. akutobhaya (“having no fear from any quarter”). 

*® Pada a is bha-Vipuld. 

°° J. 3.387 “And when the sage has come to the foot of the tree and sat down on his seat, he then meditates on 
what is to be, and should not enjoy himself too much.” 
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One (should) discard fear and invigorate their mind, and should not think about other 
matters but think only of the forest. 


verse 16 

Mv(KM) yasy(’) atra”! sarita ndsti cchinnasrotasya” bhiksava” | 
krtyakrtyaprahinasya paridaghena-m-acyutah” || 
For whom there is no flow (of desire), for the monk who has cut off the stream, (and) 
has acquitted himself of what is to be done and what is not to be done, there is a state, 
unshakable by ardent desire.” 

Se yasyatra sarita nasti cchinnasrotasya bhiksavah | 
krtyakrtyaprahinasya paridagho na vijjati ||°° 

Sn 715 yassa ca visata n’ atthi chinnasotassa bhikkhuno 
kiccakiccappahinassa parilaho na vijjati 

Sn(tr.N) In whom there is no craving, in the bhikkhu who has cut across the stream, (and) 
has given up what is to be done and what is not to be done, no fever is found. 

Fox evens (PR (ESAS RE 
Ai hee ei ae ZA TFT REMI (vs. 20) 
This is called the rules of the homeless life of a monk. One has acquitted oneself of 
both what is to be done and what is not to be done. If one is able to be impartial, one 
will be peaceful everywhere. The sage should practise in this manner. 


verse 17 
Mv(KM) evam layanam akhyatam sambuddhena prajanata | 
eko va abhiramisyasi”® evam gamisyasi” dasa disa” ||” 
The (all-)knowing Buddha described living in seclusion (/Jayana) in this manner. 
“Being solitary, you will be delighted, and go (?; gamisyasi) in the ten directions. 
Se evam layanam akhyatam sambuddhena prajanata | 
eko va abhiramisyasi evam gamisyasi diso dasa || 
Sn 718c ekattam monam akkhatam 
Sn(tr.N) The state of being alone is called sage-hood. ”. 
Sn 718d eko ve (« ce) abhiramissasi (< °issati) 
Sn(trs.N) Solitary, you will certainly be delighted 


*! Se yasyatra. 

” Sa Na °srotra (s.e.; or wrong back-formation from MIndic sofa). 

3 Se bhiksavah. Probably bhiksava is a gen. sg.; cf. Sn 715 bhikkhuno; cf. also Bollée 1997: 59. 

* All the mss. thus; Se em. paridagho na vijjati, following the reading in Sn 715. 

°° J. 3.387 “For him in whom there is no flow of desire, for the monk who has cut off the stream and who has 
acquitted himself of all duties and tasks, there is no torment of desire.” 

°° Corr. Se; Sa Na abhirasmisyami. It should be read ()bhi° instead, m.c.; alternatively, two short syllables a-bhi- 
are contracted into one long syllable (m.c.) 

7 Corr. Se; Sa Na gamisyami. 

8 Se diso dasa. 

” By comparing this verse with Sn 718, 719, one may read: eko va (‘)bhiramisyasi <eko> evam gamisyasi, 
which corresponds partially to the second line in Sn 718 ekattam monam akkhatam eko ce abhiramissati, while 
dasa disa is what remains of the part, corresponding to Sn 719 atha bhasihi dasa disa. 
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Sn 719a atha bhahisi (< °sihi) dasa disa 

Sn(tr.N) And you will shine forth in the ten directions. 

Fox = fi AISS MU FESA Aad E TF 
— ASEERU REAL atl thera bat AA (vs. 21) 
One should know that karman turns round like a wheel of a cart. When (the Buddha) 
preaches the sacred Dharma to a solitary person, the solitary person contemplates it 
and immediately realises it, subdues (the faculties of) the sense organs, (and) sits in a 
solitary place. 

Fox fii MO IAT (vs. 22ab) 
(By) subduing (the faculties of) the sense organs, his mind becomes accomplished. 
After that, his fame is heard everywhere in the ten directions. 


verse 18 
Mv(KM) vo'” mauneyam upesyasi ksuradharopamo bhava | 


'0l samyato bhava || 


jihvaya talum asadya tadrsam 
You should be (sharp) as a razor’s edge. Having pressed your tongue against your 
palate, you should be restrained in this manner. (Thus), you, indeed, will attain sage- 
hood. 
Se evam mauneyam upesyasi ksuradharopamo bhava | 
jihvaya talum dsddya tadrso samyato bhava || 
Sn 716 moneyyan te upannissan” ti bhagava'” “khuradhartipamo bhave 
jivhaya talum ahacca udare sannato siva 
Sn(tr.N) I shall explain sage-hood to you”, said the Blessed One, “(The sage) should be 
(sharp) as a razor’s edge. Having pressed his tongue against his palate, he should be 
restrained in respect of his belly. 
Fox = fe SEK BD) DAE EEN (vs. 15cd) 
One should enjoy oneself by staying under a tree, sustain his palate with his tongue, 
(and) gradually exhale. 


Fbx vss. 16~18 (830b24~29) have no parallels in either the Mahdvastu or the Suttanipata. 
Aare th LR tie 
BEF ASILD SLAF BGC a LHS (vs. 16) 
(By) subduing all the other (faculties of the) sense organs, the mind cannot attach 
itself to any object (of the senses; Glambana). (When) all perceptual objects are 
removed, the mind cannot exist. (Therefore,) one should leave all filthy places. 


'° Se evam. The word vo, which corresponds to te (“you”) in Sn 716, may be a nominative or vocative plural 
form of the pronoun 2. person (cf. Oberlies 2001: 183f.) or a particle, equivalent to ve < OIA. vai; cf. Sn(tr.N) 
279 (ad Sn 560), Norman CP I 48f., VHI 54, Ltiders Beob, § 23, Oberlies 2001: 69 (f). However, it is awkward 
that a particle comes at the beginning of a sentence. 

101 Se tadrso. Cf. Sn 716. udare. 

' The words ti bhagavan “so said the Blessed One” are hypermetric and, probably, are reciter’s remark. 

‘3 Except for the Kory Edition = Taisho Edition, both of which read #81 (“observes well”), the others read = 


HK 


1 The word zivu H ff means “other”; cf. ZXYL 605f.; Li Weiqi 2004: 424. 


160 


PDF Version: ARIRIAB XXI (2018) 


PUI TTT AL. SAR 

EA SASK LG AR REACE (vs. 17) 

With a pure and true mind, (one should) carry out brahma-practices. One (should) 
apply oneself diligently in the sphere of noble utterances (i.e. the Buddha’s teaching). 
One should receive with respect (the teachings of monks) of wide learning and great 
wisdom. 

If there is somebody who is tranquil and free from desires, 

AVE AMES MGB IMaTE 

fa CASTER Pith Ac oe JESF (vs. 18) 

one should become close with such a person, go to him and follow him with faith. 
Having taken faith in him, one should revere him as the Lord. Do not discuss the 
rights or wrongs of other people. 


verse 19 
Mv(KM) niramagandho asito vrksamilaparayano | 
ekasanasya Siksesi'”’ Sramanopasanasya ca ||'% 


(You will) be without moral impurity’” 


, unattached, resorting to the foot of a tree; you 
train yourself in (the practice of) solitude and in the ascetic’s service. 

Se niramagandho asito vrksamilaparayano | 
ekdsanasya Siksasi Sramanopasanasya ca || 

Sn 717cd niradmagandho asito brahmacariyapardyano 

Sn(tr.N) He should be without taints, not dependent, having holy living as his aim. 

Sn 718ab ekdsanassa sikkhetha samanopdsanassa ca 

Sn(tr.N) He should train himself in (the practice of) solitude and in the ascetic’s service. 

Fox JUATIEZEZEPN AR BABLLITAD RTP (vs. 22cd) 
This practice is (possible) only by staying in a solitary forest or by sitting in 
mountains or under a tree, (see verse 23) 


verse 20 


Mv(KM) Srutva rijuraham'" dhyana'!' dhyayinam kamatyaginam'” | 


115 


tato hiri'? ca Sraddham' ca bhityo Siksiya!'> mamaka'"* || 


5 The following four lines, namely SLA ALHFHERK (vs. 17d) AAA ADE BIRR Dae fact 
ACAI TH PS (vs. 18abc), seem to make up one verse. 

16 The word tajia {AX means “other people”. Cf. ZXYL 272. 

107 Se Siksasi. 

18 Pada a is bha-Vipuld. 

' For a figurative sense of Gmagandha (literally “smell of raw flesh, stench; foul-smelling substance”) to refer 
to the morally impure defilements (klesa), see Seyfort Ruegg 1980: 240. 

"° rijuraham, i.e. rju + araham; cf., however, Franke, K1.Schr. I, 647 rjur aham. 

"1! Se dhyanam; for the acc. sg. neutr. -a, cf. BHSG § 8.32; Abhis IT § 6.8. 

'2 Se kamacaginam. 

"3 Sa Na rirhi (s.e.); Se hirim. 

"4 Corr. Se; Sa Na suddham (s.e.; the aksaras su and sra are similar). 

"5 Se sikseya; for the opt. in -iya, cf. BHSG § 29.34. 

"6 Sa Na mamata; Se mamako, which agrees with the reading in Sn 719; cf. PTSD s.v. mamaka; for the nom. sg. 
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Having heard of the upright and praiseworthy meditation of those who meditate and 
have abandoned sensual pleasures, my disciple should train himself in modesty and 
faith. 
Se srutva rjuraham dhyanam dhyayinam kamacaginam | 
tato hirim ca Ssraddham ca bhityo sikseya mamako || 
Sn 719bcde sutva dhiranam nigghosam jhayinam kamacdginam 
tato hirin ca saddhan ca bhiyyo kubbetha mamako 
Sn(tr.N) Having heard the fame of the wise, of the meditators, of those who have given up 
sensual pleasures, then my disciple should develop modesty and faith all the more. 
Fox Sea hA Adi aba APA 
SPS Vic XC eet ae) WT EB Ett 22S (vs. 19) 
Do not denigrate others and praise yourself. One should not speak in a high and loud 
voice. (An affliction is) like a ferocious fire of which one hears from afar. Considering 
it in this manner, one (should) eliminate afflictions. 


verse 21 


Mv(KM) na param dvigunayati napi cdikaguna<m> yatam'"” | 


uccavaca pratipada Sramanyena prakasita ||!'* '"° 
One does not go to the far shore twice-repeatedly; nor is it reached (simply) by a 
single way. (Therefore), the (two) courses of practice, (namely) high and low, are 
taught concerning (?) the state of an ascetic. 

Se na param dvigundayati ndpi caivam gundayati | 
uccdavaca pratipada sramanyena prakasita ||'”° 

Sn 714 uccdvaca hi patipada samanena pakasita 
na param digunam yanti na idam ekagunam mutam 

Sn(tr.N) For high and low are the paths proclaimed by the ascetic. They do not go to the far 
shore twice; this is not experienced once. 

Sn(tr.B) High and low is the practice taught by the Ascetic. They do not go in two ways to 
the far shore; [yet] it is not experienced in a single way. 

Fbx -? 


verse 22 


masc. -a, cf. BHSG § 8.22; Abhis III § 6.1. 

"7 Sa Na caiva gunayatad (s.e.); Se caivam gunayati. Cf. Sn 714. ekagunam mutam. 

"8 Pada a is bha-Vipula; pada c is na-Vipuld. 

' This verse is difficult to understand; cf. J III 388, n. 1; Sn(tr.N) 311f.; Sn(tr.B) 994; This verse is quoted in 
* Arya-Vasumitra-samgrhita-sastra, T. 28, no. 1549. Zun Poxumi Pusa Suoji lun PBA WET im, 
T98cl1f. AAR ONAN AGE PASE = EPTATAE and it is commented on as follows: 
798c13~19: “NABER et, AEM, NOES. BEN ARSE, ABIBUEIE, “ART, FAS 
SUR, ffm, RASA A, MARR, KR (yea, Tam, — ee 
i, “mi< Poses, mia, BME, Ait, RAW, fee, ma, wants Aa 
4, UREA, SEPIA”, TH RBC 

9 Cf. J. 3.388 “The Beyond is not a future twice-repeated, nor is it merely a future once-repeated. Various are 
the courses of conduct revealed by the state of a recluse”. 


162 


PDF Version: ARIRIAB XXI (2018) 


Mv(KM) tam nadisu vijanati <r>andhesu’”! pradaresu'” ca | 
sannadayamti'® kunadyo'™ samta-m'-eva mahodadhi || 
One understands this from streams (which flow) in clefts and crevices. (Namely) 
small rivers make loud noises, (while) the great ocean is quiet. 

Se tam nadisu vijanati randhresu pradaresu ca | 
sanndadayati khu ogho santaiva mahodadhih || 

Sn 720 tan nadthi vijanatha sobbhesu padaresu ca 
sananta yanti kussobbhd, tunhi yati mahodadhi 

Sn(tr.N) Know this by the streams (which flow) in clefts and crevices. (Rivers in) small 
channels move noisily; the great oceans move in silence. 

Fox = SET RR Ae eT A EE 

PAD AIMEHS  E ANZE TE (vs. 23) 

(from verse 19) or by staying on the bank of a river or on the side of a pond or a 
fountain. One (should) sit in such places and contemplate. Those who lack wisdom 
constantly sleep, (while) those who have attained tranquil concentration, are always 
awake. 


verse 23 

Mv(KM) yam tnakam tam sanati'”° yam piiram santam eva tam | 
tnakumbhopamo bilo hrada pio va pandito ||!?’ 
What is not full makes a noise; what is full is indeed quiet. The fool is like an unfilled 
pot; the wise is like a full pond. 

Se yam unakam tam svanati yam puram Santam eva tam | 
uinakumbhopamo bdlo hradapiro va panditah || 

Sn 721 yad tinakam tam sanati yam puram santam eva tam 
addhakumbhupamo balo rahado puro va pandito 

Sn(tr.N) What is not full makes a noise. What is full is indeed silent. A fool is like a half- 
filled pot; a wise man is like a full pool. 

Fox AVRAHAM BE IIIA 
eee MIPS Uae TAK (vs. 24) 
One, who has (attained) tranquil concentration, is like a fountain, like a pond, like the 
ocean. The fool is like a half-filled pot; the wise is like a full pond. 


verse 24 
Mv(KM) yo muni bahu bhasati upetam arthasamhitam | 


21 Se randhresu. 

2 So em. Se; this is also the reading in Sn 720 padaresu; Sa Na pracaresu (s.¢.). 

3 The mss. and Se sannddayati. 

124 “small rivers”; Se em. khu ogho (# mss.). 

5 Sa Na Sata (s.e.); Se Santa eva. 

26 Sa Na satati (s.e.; the aksaras na and ta are similar) < OIA. svanati; Se svanati; see PTSD s.v. sanati. 
27 Pada a is bha-Vipuld. 

28 YH (gan, han), which usually means “slop from rinsing rice” (gan), probably means “full” (han) here. 
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129 


nirvanam' saksatkuryaya jananto bahu bhasati || 

When a sage speaks a great deal, it is endowed (with benefit) and furnished with 
meaning. Having realised nirvana, he, knowing(ly), speaks a lot. 

yo muni bahu bhasati upetam arthasamhitam | 


nirvanam saksatkuryaya jananto bahu bhasati || 


Sn 722 yam samano bahu bhasati upetam atthasamhitam 


Janam so dhammam deseti, janam so bahu bhasati 


Sn(tr.N) When an ascetic speaks much (which is) possessed of and endowed with meaning, 


he, knowing(ly), teaches the doctrine, he, knowing(ly), speaks much. 


Fox APRS Sih Saaes KA 
MAL tae (AD SIM eit (vs. 25) 
Though a wise man speaks a great deal, talks a lot, he does not miss the appropriate 
time. Some possess eloquence and talk a lot, while some speak only a little but know 
very clearly. 

verse 25 


Mv(KM) yo ca dhiro mitabhani!” ja@nam na‘*' bahu bhasati | 


Se 


132 


sa muni maunam arhati [ee 


sa muni maunam adhyagat” ti | 
However, one, who is wise and moderate in speech, knowing, does not speak much, is 
a sage who deserves sage-hood, is a sage who has attained sage-hood.” 

yo ca dhiro mitabhani jananto na bahu bhasati | 


sa muni maunam arhati sa muni maunam adhyagat ti || 


Sn 723 yo ca janam yatatto janam na bahu bhasati 


sa muni monam arahati sa muni monam ajjhaga 


Sn(tr.N) But he who, knowing(ly), is self-restrained, (and) knowing(ly), does not speak 


Fbx 


much, that sage deserves sage-hood; that sage has gained sage-hood.” 

WED SAS veh A ceil A 

EHIME TT eM” (vs. 26) 

Thus, one, who speaks only a little, is regarded as wise; he is called a saint-cum-sage. 
This is the so-called true middle path; this is namely how one attains liberation 
through tranquillity.” 


Mv(KM) Nalakaprasna samapta'* 


Sn 


Fbx - 


The Questions of Ndlaka end 
Nalakasuttam nitthitam 
The Ndalaka-sutta ends 


”° Read nirvana (m.c.; ma-Vipuld). 

8° Se °bhani. 

‘8! All the manuscripts read tam, which is probably s.e. for (ja@)nam; Se jananto (4 mss.); cf. Sn 723 janam. 
'82 Sa sa muni maunam arhati sa muni maunam arhati (dittography). 

'33 The metre in pdda a is sa-Vipuld. 

'34 Se ndlakaprasnam samaptam. 
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